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Many times people come to me and say, "Rabbi, I do not see why I cannot
do anything I like as long as it does not hurt anybody else. If I want to
take dope or I want to get drunk or I want to run around with other women,
who is it hurting? It will only hurt me and if I want to hurt myself,

that's my business". We cannot go along with this way of thinking.

We believe that a person cannot do anything he likes to himself. G-d made

us the custodians of our body and our talents. He gave them to us as a

_ gift to help Him better the world. We cannot destroy them or ourselves

“of, ourselves and'our talents 1t would not be p0551b1e for us to hurt only "

'needlessly, but even if we would belleve that we are the complete masters

_Chlldren from broken homes need much more
: ) seryices and educatlonal standards fall. iﬁé o
1dea that T can do anythlng that l want as 1ong as it does not hurt |
anybody else-;s false because everything we do affects others. If by

our behaviorﬁSe.burden soCiety‘with problems and costs which we should

have shouldered and which\others now must bear, then we are affecting
others.

This, though, poses a very different problem. How are we to treat people
who choose not to shoulder their burdens? Do we approve, tolerate, leave
alone, or punish such individuals? We cannot say in Judaism as they did

in certain ancient cultureq{ihat if a person chooses to lead a certain

life style)ﬁggt we should leave him alone and he should bear all its

consequences. If he wants to harm himself or his family, let him. We will

not rescue him. We will not help him. We cannot dd this because we
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believe that we are our brother's keeper. If an individual yells for help
even though he brought his problems on himself we are etill obligated to
help him. What, though, should be. the community's stance toward individuals
who wviolate its standards? The Torah has given us standards. How do we

get people to uphold them?

In Judaism,we pelieve,that G-d rules the world: Therefore, ultimately He
w1ll determine who is doing the rlght or the wrong thing. It is not our
job to judge people.. Judaism is by nature a tolerant religion. It is not
our jpb_t@ pgnish'people. Very few-offenses are actually punlshable in

éf}hqﬁeh»cogftgi All the punlshments mentloned 1n the Blble

'malnly.statements of standards'and ;}f;'ﬁmj

“tho é‘whb*mdtpthese'standa:ds; ?it tolerates everyone, but 1t only approves-'

those who meet its standards.

There is a bié difference between tolerance and approval. In our modern
world we have confuseq these two concepts. I might tolerate another
petspnps behavior whiéh meaﬁs-tbatgl would not seek any criminal penalties
agéinSt the indi&idual; but itvdbee-not mean that I would approve this
person's actions. This confusion of tolerance and approval is widespreaa.
Many._people—think that if they—tetk—or—sit dowm With certain—inditviduals
t Ppro . ir action rs—i Tolerance
means that you let an individual exercise his free will but you do not
praise or honor or respect any choice he makes. Approval means that you
honor and respect and praise him for any choice he makes. In our modern

world)we have a tendency to admire courage, strength, dedication, devotion,
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'etc., irregardless of whether this devotion was to a good cause or a

bad cause. Not all dedication is worthy of approval and praise. I might
tolerate certain individuals, but I would never approve what they do.

For example, we in Judaism tolerate homosexuals but we most certainly

do not approve of what they do. We might tolerate drunks but we most

certainly do not approve what they do, etc.

In the Torah portion,Devoreem)which we always read before Tisha B'Av, we

have: a 1esson in the distinction between tolerance and approval. 1In it

we f1nd the expres31on "AlChO" whlch means llterally "how". It is,an

yfls,desolate"' In all three places a Jewish leader had.to come. 7-
:,eople s lax1ty. He had e1ther to approve, tolerate, S

oshe was deallng w1th people who wanted to do the aerh

::ﬁrighfdthigg”b'ﬁ thelr selflsh de51res clouded the1r ob3ect1v1ty -They R
thqught they-were~uphold1ng'the Torah's standards. They didn't see the
difference between_the standards they were to’uphold and the things they
1wanted to do. They hadrgotten confused. That's why Moshe needed to be
'tdlerant. The people meant to do well. They had special problems. Each
hqhéawaéiinterpreging his duties and obligations in their own way. Moshe
did'ndt apprdve what these people did but he could understand why they

were doing it, and he was trying to help them baek on the right path by
teaching them, by talking with them\ and by encouraging them. They meant

well. They caused a lot of trouble, though, and Moshe was getting tired.

He needed help in contending with them.

In the time of Isaiah, the problem was different. The people no longer felt

that they were doing the right thing. The city had become a harlot. They
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knew that what they were doing was the wrong thing but they wanted to do
it?anyway. They did not fool themselves into thinking that what they
were'doing was right. They knew it was wrong. 1Isaiah's task was to
talk‘with then and to show them that they did not have to keep on this
wrong path. They could do the right thing if they wanted to. They did

not approve of what they were doing, and he did not approve of what they
were aing. Isaiah's task was to tolerate the people and to keep the
ethical and moral and religious standards of the Torah always before them. -

vaen though they were not. 11v1ng up to them, the people should always know

)
’-that these standards were Stlll there.

‘te Y | "_pphdvah and "the Torah'siapproval for?'>
all the evil they were d01ng\ and if they could not get 1t they would
‘esubstltute therr an approval. They did not want to be tolerated. They
wanted to be toiduthat,they were right, Jeremiah would not do it and he

was persecuted. Staﬂdard§_must—a}waysebe—ma4ntained—egen_ii—peep}e—afe

8 We must never glve approval

to thlngs that are wrong even though we must always tolerate the individuals
who are doing wrong, because only 1n this way can we show them how eventually

“to accept the correct standards. Tolerance and approval are not synonymous.

The Torah teaches us that it is wrong to condemn people out of hand. Moshe
Rabbeinu was only allowed to rebuke the Jewish people the day before he
died and then only by hints. - It is not our place to judge people. It is

our place to uphold Jewish standards. Tolerance, though, does not mean
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.thét we approve of what others do. Tﬁéy&céh dorwhét'they WAﬁE, butiWeé
do not have to tell them that what they are doing is right.. In this day
and age)it is very important that we maintain both tolerance and standards. .
There are some who wish to be completely intolerant because they are
afraid that if they are tolerant they will be misinterpreted and their
toler&nde wili'be misconstrued as approval. There are others who want
to]épprove'éverything. Both these sﬁén¢ésiaﬁe wrong. Judaism teaches -
‘us ﬁhat there are standafds'iﬁ the wofla;‘and that we should uphold then.

We are not supposed to .approve immorality, unethicals and irreligious

we must tolerate ever
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The Torah portion, Devoreem, is always read before the holiday of Tisha
B'Av. 1In this Torah portion we learn about the difference between appearance
and reality. Too often in life we confuse appearance and reality. People
are only interested in appearance. They are not really intefested in

what things really stand for and mean. Religion, if it is only a pageant
and a show and does not strike deep into the heart of the individual, is
not worth very much. This is what the prophet Isaiah thunders against in
this Haphtorah. The people confused appearance with reality. They thought
that by looking religion they became religious. Religion was to them a
pageant, a spectacle. 1Isaiah tells them this is wrong. You have to seek
justice and relieve the oppressed, jﬁdge the fatherless and piead for the
widow. His words start out with Chazon which means a vision. The letters
there stand for the Hebrew words Chazak Veneechazaik, be strong and
courageous. It is not always easy to understand the difference between
appeafance and reality. Sometimes fear of appearances help. In this town
the Jewish Federation was really started because many Jewish merchants

were ashamed when men with black coats and long earlocks came to their
business and approached them for money,‘so they set up a special fund

which was adﬁinistered by someone away from the business district so

they would not be embarassed. These people would not be in their stores.
To them it did not look nice. Sometimes this idea of it does not look

nice is terriblytdestructive. I know a person who felt it was not nice

for Jews to do the hard work that was required in his factory so that
although he said he was a pious Jew he would not give a Jew a job in his
factory. He said it was demeaning. This meant that when immigrant Jews
came to town they either had to starve, go on welfare, or leave town. This
man did a terrible thing. The Jewish people were told they could enter

the land of Canaan because the other people there had become corrupt. They

had thought that by going through certain rituals, certain appearances, you
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could force G-d to do certain things. Religion is not magic. The
difference between religion and magic is that in magic the god has to do
what you tell him to do. You have forced him to do it by your ritual.

In Judaism we do not believe that. G~-d does not have to listen to our
prayers. He can if He wants but He does not have to. G-d looks at

the whole picture, our actions, our prayers and does what H knows is

good for the world. We cannot forcelG-d to do anyfhing. Society crumbles
when good form, style is put over substance. Society also crumbles when
people are not allowed to be heard. Moshe in this Torah portion . says
Eicha, how can I bear this people alone? He should not have to bear this
people alone. The Rabbis sayvhelmgde_a terrible mistake by trying to bear
this people alone. Everyone, must be given an opportunity to be heard.
Many labor relations people say that the reason for many strikes is not
because of money but because the workers want to say they are important
and want to be heard. There is a story they tell about a man in Russia
where nobody can be heard really who wanted to:leQQew He could not get
out. He saw that there was a traveling circus about to leave. He
approached the owner and asked him to take him on so he could get out of
Russia. The owner said he had no openings but his gorilla died last night
and if he wanted to put on a gorilla suit he could and get out. That
night the cage went over a big bump and the bars between the gorilla cage
and the lion cage fell down. The lion stuck his head through the opening
and the man in the gorilla suit started to yell, "help, help, help". All
of a sudden, the lion shouted, "Shut up, you fool. Do you think you are
the only one who wants to get out of Russia?" Destruction came upon the
Jewish people because they put form over substance and did not listen to
the cries of the oppressed. It is up to us to always remember this, never

to put form over substance, appearance over reality, and to listen to the

cries of everyone.






