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toe of the paradozes of our day i Ehat many pecple who seem to have
everything cannot handle their problems very well :—‘u-l-'l, ﬂmilu:m?,lm
people who seem Co have noching are able to handle their problems

#asfily. There seems to be something missing coday im many of the

mete affluent people's atritudm toward life. The aligheesr upsal

renders them completely incapacitated, The slightest problem throws

them off balance, On the othar hand, therse are other pecple, struggliog

for che Bost part, wha sesd Lo be able to take alwosc everything

life throws at them. HBothing seems to faze them. Why should this

be aal

Lt seems to me that the answer to this quesgion ia Pound in che last
words Moshe Rabbeinu spoke Eo the Jewiak people, The whole fifth .
book of the Torah, Devereem, or Deuterooomy, is a record of the laat
words Moshe spoke to the Jewish peaple. BMoabe concludes his speech
with & poeem, Im this poem he sums up Jewish history, and he tellas
the ::mplc that amy time they get inte rreubla, that any time they
think chat the problems of che world will m:rﬂmll. them, they shoald
read this peem. Why did Hoshe Eabbeinu exhort the people to pead

this poem any Cime the troubles of che world threatemed to overwhelm

chem! Why couldn't he hawe just stated what he had fo sy in prose?

The answer, our rabbis teach ue, is becasss it is che song aof Judalse,
che poetey of Judaism which allows ws to continee. When the dream

dies, when Ehe song snd the postry &ce no lenger there then Jedaism
cannot endure, If a person hae # dresm, a goal, ke can eedure everything,
but £f he has oo deesm or gosl he cannot handle even the slightest

wpagt, W &l] keow how much sulfering che issigrant generacion endured



SEFTEMBER 1984
Rabbi Joseph Radinsky
FAGE TWO

in America. They, however, did mot call it suffering. They called
it sacrificing for the “kinder™. Hothing was too hard for them.
They wanted their children to get an education acd o get shead.

They sawed and saved mﬁeir children could get an educarion. Their

children's education was bought on "Eishkagelt™. This meant that

che parents hardly ever ace anything except [or 8 [éw basic commodities
in arder chat they could save for their children's edecation. Today
we ger Che sase chimg wicth rhe Viernamese and ocher immigrant groups
whe have come te America recescly, They have a dream and Life's

problems canbot get in che way of Chelr deeams,

The trouble with many people today is that chey have oo dress. They
have oo goals that they fesl are worthwhile figheing for. They are
leoking for isatant heppiness as if happioess can be boaght. Heppioeas
is a very elusive product because it can mever be achiewed directly.
Happiness is a by-product of schievement, of successful relationships,
of doing the right thing. Happiness can never be achieved directly.
That's why om Rosh Hashonna we do nor ask for che “Chayim Semechesm™,

"rhe happy Life", bur we ask for "Chayim Toveem™, "che good 1ife".

Life is not easy. There are many difficule things in life. GC-d

never promised ws that we would mor have troubles im life. He ooly .
promised us chat He will give ws the strength to overcome these problems
if we lead the moral, che caring and concermed life. Moshe knew

thar the Jewish people needed a somg, a dream, postry if they were
going to be able (o owercome Che adversities that lay shead of them,

He Kpew that msny times they would lapse and think rthar chey could

buy happiness [nscead of sarming it through deeds of kindoess, lowe,
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compasaion, and dedication. He knew ches chat chey would hawve to
refer ta che dresm, to che poskry 1iF they were going to be able te

survive. This, too, is one of che main messages of Rosh Haghonma.

(e of the main customs of Rosh Hashenna 8 te go down B a tiver
and to symbolically cheew our aing inke it. This custom ia called
“Tashlich™, Why should we have goch a costom? What could it possibly
mean? “Tashlich™, I beliewe, is tesching ws chet usless sash of
us hawe the characteriscics of a river in our own lives we will not
ke able to be pure. Sim, rhe rabbis cesch ous, alienstes man From
himself. Sins cause us To become dispusted with surselves, to loss
our sense of self-warcth, o becoms people who no longer hove the
imner strength to overcome life's problems. ERosh Hashoone teaches
ud Chat @ cén start over sagsin, that we can overcome all adversity,
but we need the charscteristics of a river,

®
What are thege characteristics? First of all, a river most move,
it must have s direction, it mest have a goal. Life is Llike & rives.
It constantly moves. People who fadl to realize chis and who Cry
£a live in the past alwayes end wup harming theosleves and others.
Life flows, Ib isn"t static. Life is never lju.iél‘. posd or Lake.
A -mqm.m@’ﬂ 1&:} A river, unless
it is moving somewhere, would become a lake, nor a river. Secondly,
a viver must have depth. Unless it has depth it will boecose & swasp.
Thirdly, it must conteln water otherwise tp will become & dry riverbed,
Unless & river has these charscteristics of movement, of depth, amd
of conbenl it cangat become a river. One of the ressons why so many
pecple coday are floundering, why so waoy people Eeel chey need o

take drugs or alcohol is becsuse chey have me direction in Dife.
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Life becomes unbearable unless a perecn feels it ia mﬂ-iﬂ-ﬂti“.

People who do sior feel 1ife"s movesent feel trapped amd desperate.
They do not Fesl that anything is woreh sscrificing for. They cammot
take the pain of ordinary life experiences. They have no goals.

&Ll they want to be is happy, but they do not realize theat they camsnag
e bappy wnless they have goals, enless they have a dream, and unless
thay are willing o wesr chemsclves cat in purswit of that dresm.

s George Bernard Shaw once said, "& happy person is ome who can

find & dress and wear himself out im pursuit of that dresm.”

A& person smat alea have depth, Many cisoes people have deeama, I:lu:t

they do mot have the willpower to direct pheir energy toward fulfilling
thair dreams, They all agree on what life's goals should be, but -
thay canmat chaansl chele ensrgiea. They fritter their emergics

away hopping from one thing to another, alwayes interested in the

latest Fada, They are a mile wide and an imch deep, These people,

can many times, find life too hard to take because they camnot establish
any real relationships. They canoot succeed in almost a.lll::leil'

endeavors because they are unwilling o commit thempelwes, They

are afraid they are going to miss something.

Finally, a4 river sust have wacer. It does nor do aoy good for a
river &g have direction amd a deep chanmel if it has o water, All
ir then becomes is & dry riverbed, Thers are many people who have
enarmous amcunls of emergy that they kEnow how to chaanel asnd chey

do have gosls eo wark for, but they haws no kaowledge. The gosls A0

they have are not workthy goals. Their goals are selfish and many
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cimes cruel and umcaring. Even after :h:;-h"::'hiewd:heir goals jthey
are mnlserable becsuse chey have hurt &0 meny people along rhe way,
and they have become disguoted with themselwes. They do not know

how to do the right thing, and many times chey are wowilling ce Learn,
The Torah is che water of Jewish life. It teaches wa how o make

the concent of guf dresns eocel, coapassioaate, juat, and caring.

The rabbis constantly coapare our traditiom to water. & river susc
constancly be replenished. The wacer you aes in the river this moment
is not the water that was in it five mioutes ago or che wacer chat
ai in it Fifiesn ui.mtnﬁn. 1'I'I1-:|I: water has either gome downmstreas

ar is still wpstream. Unless a person’s store of Torah is conscancly

coplontahed he will end up to be a dry riverbed.

On Eosh Hashoona we blew che Shofar. When we blow the Shofar we
first start with the "Tekish™, The Tekiah is che sousd of ambition,
of cviumph, of power, If Is & false note becases if is rhe cry of
unbested pm:r,. untested trivmph, uvntested smbitiom. The nest noce
wa blow iz a "Terwah", or a "Shevoreex™. This is the mobe of man's
ignsr éry. Thia be & sote of "Trocead™, of pteouble, of alffliction.
Afcer the Teruah we agaim blow 2 Teklsh, a "Tekiah Gedola™. Hamy
peaple cannat blow che Tekiah Gedola, che grear Tekiah which comas
wlfcer affliegion, The Tervah etope chem, They can go s further,
Only af they have leacned the lessons of Rosh Hashonna well can they
g0 on To che Teklsw Gedola, the Tekish swhich is greaver and bigger
than thz origingl Tekiab becauss it is a Tekish which has Been geated.
TE i® a tasted (fiumph, a triveph which hos avercone adversity,

Rosh Hashoona is the holiday of hope. It is the holiday which says,

"Ho matter what I hawe been im the pase, 1 can be becter im She furure."
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lt, chmmgh, talls #ach of os that every one of ud wust have a direccion
—_

in por lives, that we sust knsw how o channel our energies, and
that we must know how to liwe lives of goodnéss Ao that we really

can be happy and overcome our problems.

O Roah Hashomns we mention the Exodas from Egypt. [In Face, in che
Kedusha Hayom, the special blessing for the day, we say, "dnd You

gave to us, Lord, our G-d, this day of remembrancs, this day of Terypah,
a hely convacatiom in remembramce for the Exodus of Egypr.” Whac

does Hosh Hachooma have to do with the Exodwes [rom Egypt? Pesach

i# the holiday which commemorates the Ewodus from Egypt. Rosh Hiimru
commemorabies the creation of man. The rabbis are telling ue that

ths Exodus from Egypt m'_cur_:l.d becanse the Jewish peaple had & dreds
from which thay never waversd, & deeam which they tried to put inte
pffect in thelr lives despite their slavery aod, therefore, they

weare worthy of baing redeemed and attainiog a good life. They were
abile, Becaves of their dream, EBo overccoss cha problems of Egypt.
Joseph also, cur rabbiz teach us, was redeesed from prisom on Rosh

Hashonna., He sas redessed bacaus: be never gave op his dreams,

We, too, ewery Rosk Hashonna are given the opportunity bo gain the
sceength to overcom: our problems, ALl we muat de i give pus
lives direction, depth, and soral content so that we, too,
will be able to avercome all our problems. On behalf of
my wife, m.'uaEI.ITt:.' family, AnsedreEEEErITien. [ wish
wou all a Gemar Chaseosms Towa, May we all be granted a

L
Happy, Healthy, Good Bew Tear in which we welstad be able

ta overcome all cur prohleas,
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on Shabbos Shuva e always read the Haftorah which begins
Sitwrwa risroel, Retwrn Tsrael. That's where the Shabbos gets
its mame. This Haftorah is always read between Rosh Hashormsa
and Yom Kippur. Skoea and Teshows are really two separate
wards.  Shuva implies that yvou have dome somethimg wrong amd
must returm. feshuwva has & connotation of replyving., of
replying to all the challenges at hand. Hany Cimes & person
has not done anyvthing wrong., He just has not replied to all
the challenges that came his way, The opening lines From the
Haf btorah for Shabbos Shava come from the Prophet Hosea,  They
begin Return JToraed wnlo the Lorgd Youwr G-d beoause vomd have
ctumbled 10 your =i, Tabhe with pour words and refturn &0
G—df. The u=e of the word stumbling is significant. Host
people pever consclously try te do evil. They just sort of
stumble into 1t. Habody stumbles on purposs unless Yo are
an actor or a child who want=s to get attention, There are
three different scenarics for the person who stumbles. The
first is the percon who, because of a suirk of his own
personality, iz more or less frozem intime. His ideas are
ideas that were Correct years ago. He s not sensitive to
people around him or to different changes that hawve nn:gc:urr'e-d_
He does not realize that little children have growWwn up or
institutions have changed or people have to be approabced in
a different manner . Many times these people do a lot of harm
by patronirzing people or by not realizing that people Bave

grown weak and feeble inv old age, etc. SomeTimes & persan
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like this never gross up.  The second scenario for stumb]ing
iz that of a person who did not consciously da anvthing
wrang, but then it comes to making choices and he inevitably
makes a4 wrong choice. He is really a aood mam, but he cannot
face the consequences of his actlons. Isaac Balshevas Singer
writes about this kind of person in bhis novels. & person
borrows money and then he cannot pay 1t back =o he steals,
and then when in the act of robbing a store he 15 accosted by
the owner whone he hits and then he runs away and is
protected by & girl who is married. and he ends up commitbing
adultery and maybe even killing the husband, etc, These are
basically good people who just get caught., In those days
people who did not pay sent to jail. There were deblors
prisoas in the United States, too. These people just stusble
into ewil. Then there = the third type of person. Thie
third type of person ls the person who is just fgnorant.  He
doesg not know what is right oF wrong. To all these throee
types of pecple Rosh Hashomnma and the ten davs of repentance
speaks.  The word Shans in Hebrew has three meanings. [t can
mxan to repeat, fto change, and to learn. To esach of these
prople the messase of Rosh Hashonna is clear. To the person
who cannot change, whose ideas are frozen (and we are not
talkimg about articles of Ffaith but aboul technigues such as
we hawve here even in the Shual over all sort of decisions

which have sore to do with technioues than faith, i.e.

[g&]
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selling tickets, not sellimg tickebs, what the role of
Sisterhood and Brotherhord are, what to teach in Hebrew
school etc., and unless these policies are rethought
periodically Shuls die), who cannot relate to new things the
word Shana 1s his directive, When the Temple stood on Rosh
Hashonna we blew not only a Shoefar but also &5 trumpet.  The

Shelfar was the same Shefar every year but every ruler had to
have his own Crumpet. The trumpet of Hoshe could not be the
trumpet of Joshua, The Torah remains the same but how we
implement it chamges. Ta the second person who Stusbles into
=in not really mraning to the meaning of the word Shanna is
repeat. It tells him that the eternal varities do not
change. The person must never take shortcuts im moral
matters. If you cannot pay your debts and had to go to
prison you had to go to prison.  You could not steal. vow
had to take the consequences of your actions. This type of
person cannot stand the consequences of his actioms. To him
the meaning of Rosh Hashonna is repeatf, the repetition of the
eternal varlities. To the person who 1= 2gnorant the meaning
of Shanra 19 dearn.  Thiz i his directive. Sinning becaoze
of ignorance can be prevented Lf a person learns.  In Ehe
Torah portion Ha azinue Moshe reprats some of these same
lessons . Too often people judge others by exterpals and not
by whether they really are following the dictates of Judaisa
morally and in all spheres of their life. There 1s a

senbence in Moshe's poem which goes Bavishman Feshlrin



SHARBOS SHUMA — HA AZTHU 1994

Rabbi Joseph Radinsky

Fage Four

Vapivat, ond Yesthurin grews fat and kicked. This can alsa
mean that the wpright grew complacent and they spurned
others. They became fFrozen in time. HNobody knows the whole
truth and nobody can feel their ideas are 100X right. If
they Jdo they =tumble into =i arnd will lead thesselves and
their followsrs into dicaster. I am reminded of the story of
the straight-laced guy and his friend who were playing salf
ane day, The friend putted on the Tirst hole and missed and
galid, "Darn it, I missed.”™ The straight-laced ouy waid.
"mon't talk like that. It's not nice.” On the second tee
the same thing happened. The straight—laced guy said again,
"Don't talk Like that. It's not mice. IF you do it again
I1°11 ask G-d to curse you " Om the third tee the scame thing
happened and once again the friend said, "Darn it, T missed”
at which point a bolt of Lightning came down from heaven and

hit the stralght-laced guy and a voice was heard saying,

“Darn it, T missed agaim!”



