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If you will notice the wicked son is also answered by this same sentence. The
wicked son says “What is this work done to you?” He answered to him sharply,
“Because of this G-d did for me when | went out from Egypt.” The same holds
true for the son who does not even know how to ask. It says, “You shall tell to
your son on that day saying, ‘Because of this which G-d did for me when | went

out from Egypt’.

The Rabbis here are telling us something very important. They are telling us that
when it comes to our children we have to educate them if we want them to be
Jews, to rigorously be intellectually honest, to be willing to sacrifice for Judaism,
and to be optimistic. One of the problems that we have today, according to the
previous Lubavitcher rebbe, not the one who just died, is that we are forgetting
also about the fifth son. He explains the sons in a little different way. He says that
the wise son is the grandfather who came over from Europe. He still understood
all the traditions of our people. Then you have the wicked son, who really is not
so wicked because, after all, he is at the seder, but he is a rebellious son. He does
not want to comply with all of the requirements of our religion. Then you have his
son, the grandson, who is the simple one. He does not even know what to ask. He
has not had any Jewish education. Then you have the great-grandson, already in
worse shape. He does not know how to ask, what is this? But then the Lubavitcher
rebbe said, there is a fifth son who does not even come to the seder. He is the son
we have to worry about because he is being lost to our people completely.

Actually, if we look at these four sons we will notice something else, too. The
reason why three of the sons have not really understood what Judaism is all about
is because they actually have not understood the Pesach, the matzah and the
maror. If we look at the evils on, what is it that he says? He says, “What is this
work to you?” In other words, he looks at reality and says, ‘what good is it?” You
think that you are going to change the reality that we have here? | am not willing
to sacrifice to change this reality. In other words there is no reason for it. What is
all this work to you? Of course, we see that today. We see many Jews who every
time they have to choose between Judaism and sacrificing either their time or
means; sacrifice Judaism. This is exactly what Esau did. Esau was a good Jew.
Esau was raised in a Jewish home with a great education with two Jewish parents,
but he did not want to sacrifice for Judaism. He would rather be one of the boys.
He was not interested in
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going down to Egypt. That is why it says he inherited Mount Sayer. It
mentions that fact here in the Haggadah, and this is actually what many
Jews say today. They are not willing to sacrifice for their religion,

Then you have the Tam, and the rabbis say that he really is not the
simple son. Tam in Hebrew has the connotation of being whole and
complete. Noah was Tamcem. Even Jacob is referred to sometimes as
Tameesh. He was a mystic. What he said was, there is really no such
thing as evil. [ do not have to protest against this really. After all,
everything is part of the oneness of the oneness of the oneness. Judaism
does not believe in that type of mysticism. There is a difference between
good and evil and we have to know how to be intellectually and
rigorously honest. Unless we are, we cannot fulfill our role in the world.

Then we have the one who does not even know how to ask. He is the
one who finds himself in a perfect world. He does not have to be
optimistic about changing anything because he thinks everything is
fine just the way it is. In fact, if we look at our forefathers we will see
that Avraham was, himsclf, very self-sacrificing for the Jewish people.
He protested against idols, but he really gave up on people too easily.
He was not optimistic enough about changing people. Of course, 1f we
look at Yitzchak we see he was extremely self-sacrificing but he was a
person who could not sce any evil. He was more of a mystical type.
Judaism tells us that we always have to be optimistic about everybody
in every time. That is what 1 spokc about yesterday. That is why
yesterday, we also read the Haphtorah of Yosheea finding the Book of
Devorim that was unknown to many people. He reinstituted Pesach
because as long as Jews have the idea of protesting evil and of sacrificing
for their religion and being optimistic, we can recapture the Pesach.
Yesterday we also read about Yehoshua. For 38 years, they had not
celebrated Pesach when the Jewish people wandered in the desert.
Indeed, they did have bris milah for 38 years. but if we have these three
concepts, we can recapiure Judaism.
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[ am reminded of the story of Leonard Riggerman who became one of
the Refuseniks who had no Jewish education whatsoever. One day, he
was doing research at the library at Leningrad and he came across an
English edition of the Bible. He started to read it and it so grasped him
and so intrigued him that he went to the synagogue. He later became
one of the leaders of the Refusenik movement and a pious Jew and [
think now in Israel, he is the head of a yeshiva, So we know that as
long as a Jew has a certain mindset, he will be able to recapture his
religion; if you have the Pesach and the matzah and the maror in front
of you. Unfortunately, there are many people who do not want to have
this intellectual honesty, whether it is from the ultra frum or the ultra
free. This, of course, is a problem. All the nations of the world want
our approval. Why do they want our approval? Because they know that
Jews are intellectually rigorously honest. That’s why when some of the
religions started, they were at first very favorable to us but afterwards
turned on us violently. We found this especially with Luther, when he
made the Reformation, thought the Jews would flock to him and when
they did not, then he became the worst anti-Semite. He wrote what
Hitler did. He said that all the Jews should be burned alive and so
forth. We also know about Mohamed. Mohamed was at first very
favorable to Jews, but when Jews did not flock to him he became very
negative to us. So we know that the nations of the world know that the
Jews represent intellectual honesty and that they want our good opinion.
We also know, too, that unless Jews are willing to sacrifice for their
ideals nothing is going to happen. We also know that we have to be
optimistic.

This is what G-d is telling us. He 1s telling us, you think that [ am going
to give you frecdom? You might think your freedom begins from the
beginning of the month, when [, G-d declared your freedom. You are
going to be surprised what this freedom demands of you. This freedom
docs not mean that you can do everything you want, This freedom
means that you have arole to play and that the role requires intellectual
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honesty, that you be willing to sacrifice for Jewish ideals, and that you
will always be optimistic. Unless vou are willing to do these things,
you are not going to be able to keep your frecdom.

[ am reminded of the story they tell about a man who was apprised that
Mark Twain was going to speak. He did not intend to go hear him, but
he decided to go. After he heard Mark T'wain speak he was very, very
excited. He decided to buy a book from him. As he bought the book
from Mark Twain, he said, ~You know, 1 am going to give this book to
my wife as a birthday present.” Mark Twain said, “Oh, it’s going to be
asurprise?”’ He said, “It’s going to be a very big surprise. She’s expecting
a mink coat.”

There is an argument between the rabbis as to whether you need three
matzahs or two matzahs on the table at Pesach. We know that on every
holiday, we have two loaves of bread because every holiday is a joyous
holiday. We know that on Pesach we also must have a broken matzah,
Therefore, we have to have at least two and a half matzahs. That’s
what Rashi’s position is, but the Rambam says no. We do not have two
and a half matzahs, we only have one and a half matzahs. There is one
matzah for the holiday and then a half. So the rabbis all ask, why is it
that the Rambam would say such a thing, that yvou only need half a
matzah? After all, isn’t Pesach as good as all the other holidays? The
Rambam would answer, no, it is not so because Pesach is only a
conditional holiday. Pesach is not a full holiday. Pesach is dependent
upon whether the Jewish people will accept upon themselves the Pesach
and the matzah and the maror, The Jewish people had a big surprise.
They thought that when their independence was declared, they were
going to have freedom but G-d said, no. You are only going to have
freedom if you are willing to be intellectually honest and willing to
sacrifice for ideals and willing to be optimistic. Let us all hope that we
will all be so, so the Mashiach will come quickly in our day. Amen.
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Pesach, Love, and Shabbos

reading the Haphtorah, and after we finish reading the Haphtorah

we say the brochas, as we always do. Today, when we said the
brochas after the Haphtorah, we did not mention Pesach at all. We said
the brochas as if 1t were a regular Shabbos. This seems very strange
because this is Pesach. Why shouldn’t we acknowledge that it is Pesach?
On the first two days of Pesach and the last two days of Pesach after we
say the Haphtorah, we acknowledge that it is not only Shabbos but it is
also Pesach; however, here on Chol Hamoed Shabbos we do not mention
Pesach at all. We only mention the regular brochas for Shabbos at the
end of the Haphtorah.

Today is Shabbos Chol Hamoed of Pesach. We have just finished

The answer given is because on Chol Hamoed, usually we do not read
the Haphtorah. The only reason we are reading the Haphtorah today is
because it is Shabbos. That is well and good and seems very reasonable
and logical. The only problem is that on Chol Hamoed Succos when it
comes out on a Shabbos, we mention not only in the brochas after the
Haphtorah that it is Shabbos, but we also mention that it is Succos. So,
why should Succos be different than Pesach? After all, the same
reasoning would apply. We also could say that on a regular Chol Hamoed
day of Succos, you do not read a Haphtorah, so we are only reading the
Haphtorah today because it is Shabbos, and, therefore, we do not have
to mention Succos, but we do not do it. On Chol Hamoed of Succos,
we mention that it is not only Shabbos, but also that it is Succos. Why
don’t we do the same thing on Pesach?

What’s more, you all know that today we read Shira Shirim. Shira Shirim
speaks about the love that the Jewish people has for G-d and that G-d
has for the Jewish people. We learn that the Jewish people did all sorts
of things for their love of G-d. They slaughtered the lamb, which showed
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course, 1s very, very important. If one of the spouses docs not let the
other spouse grow, something is wrong. Many times, husbands will
not let their wives participate in the community or go to scheol or have
a job or a bank account. They will not let them grow. Shabbos is a day
on which we tell each other how wc have grown. In fact, even the
Torah portions that we read on Pesach {or Chol Hamoed are all different,
to teach us that we have to continue to grow. When it comes te Succos,
we read basically the same Torah portion from Pinchas over and over
again about the sacrifices that were brought. Succos is more a holiday
of thanksgiving. You have already achieved things. Your love is solid
and near the twilight of your life. [t is the 50th wedding anniversary,
but Pesach is the beginning, In the beginning you have to let cach other
grow. If you have a love which stifles you, which does not let you
grow, that is a terrible love.

Finally, on Shabbos we know that you have to be happy. At Oneg
Shabbos, there is singing and joy. You are together with your family
and friends, and if the relationship that you have with your spouse
makes you cry, then it is not a good lave. Many times, young people
come to me and say they do not understand why if in love with a certain
person, they arc unhappy and are always crying. [ tell them not to follow
through with the relationship. They should break the engagement
because it will be a terrible marriage. Yes, you have found a love but it
is not a right love, a good love. Pesach teaches us how we are to have
a good love and a right love. First of all, we have to have a love which
does not isolate us. G-d does not want us to be isolated because we
love Him. He wants us to interact with the world and with other people
and to be even closer to our family because we love Him. Qur love for
G-d is also a love that causes us to grow through learning Torah, through
participating in the community, through doing mitzvahs. It is also a
love that brings us joy, and that is the type of love which must be between
a husband and wife. Unless there is this particular type of love, the
marriage will be terrible and the couple will not have the type of home
life that we all need.
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I am reminded of the story they tell about a woman who was about 25
years old with a 27-year old boyfriend. He came to her and said, “Honey,
let’s get married. 1 want to get married.” She looked at him and said,
“All right, Sam, tell me how much money you have.” He said he had
about $500. She said, “Five hundred dollars! I can’t marry someone
with $500. I need someone with half a million dollars.” So he went off
to the big city and when he came back he was 32 years old and she was
30. He said, “Ioncey, I want to marry you.” She asked how much money
he had. He said, “T have $700.” She looked at him and said, “That’s
close enough.” Of course, we all know that we all need love and need
to be together. It is terrible to be alone, but it has to be a right love, a
love which does not isolate us, a love which allows us to grow, and a
love which brings us joy. Let us all hope that we will have this type of
love in all our families so the Mashiach will come quickly in our day.
Amen.

Redemption, Chad Gadyo, Children, and Love

came before us, who helped shape and mold us. It is especially

appropriate that we say yizkor on Pesach, because Pesach is a family
holiday. From the very beginning, we were told to gather together in
family groups. The first seder that was held in Egypt before Pharach
thrust us out was held in each family’s house. We all gather together
cach year to remember the miracle of the exodus, to remember how
G-d did the impossible, how He took out a whole people from Egypt
when before, it was impossible for even one slave to escape.

l n a few moments, we will say yizkor. We will remember those who

I remember a personal miracle that used to happen to me every Pesach
when | was a small boy. | remember being at my grandparents’ table
for seder, and I remember the four questions and the reading of the
Haggadah and maybe as far as the gefilte fish, but then next thing I
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knew, | was waking up in my bed the next morning. It was a miracle.
How did I get from the seder table to my bed? It was quite a few blocks
from my grandparents house to our house. How did I miraculously end
up in my bed? Did Elijah do it? Of course, as I grew older, I remembered
more and more of the Haggadah.

[inally, I remembercd the Chad Gadyo, the last song of the Haggadah.
Every family sings Chad Gadyo. It, though, is a very strange song. It
talks about a kid that a father beught for two zuzim when a cat came
and ate the kad. That’s very strange because cats don’t cat goats; they
eat mice. What's more, it a cat would attack a goat, the goat would
probably kill it. Then it says that a dog came and bit the cat, and
afterwards it says that a stick came and beat the dog. What does that
mean”? A stick is an inanimate object. No stick can come unaided and
beat a dog. Then it says that a fire came and burned the stick. Fires also
do not start unaided; and then the water came and put out the fire, and
then an ox came and drank the water, and then the shochait came and
slaughtered the ox, and then the angel of death came and slaughtered
the slaughterer. What did the ritual slaughterer do wrong that the angel
of death should take him? After all, he was killing the animal only
accerding to G-d’s commandment, and then it says that G-d came and
slaughtered the ange! of death. What does this song mean, and why is
it so popular?

This song was written in Aramaic about 1000 years ago. It was written
in Aramaic so that the gentiles in Europe should not understand it.
Some of them understood Hebrew, 1t is a4 song really about Jewish
history, about redemption. The kid is really the Jewish people. The
father is really G-d. and the two zuzim arc the two tablets of the Ten
Commandments. What does the cat symbolize? The cat symbolizes
the Babylonian Empire. It came and destroyed the Temple. The dog
was the symbol of the Persian Empire. Cyrus the Great came and
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destroyed Babylonia. The stick stands for the Greeks. The Greeks came
and overturned the Persian Empire. The fire stands for the menorah of
Chanukah,

Macabbees came and allowed the Jewish people to overcome the
blandishments ¢f Hellenistic culture. Water stands for the Roman
Empire. The Roman Empire destroyed the Second Temple, which had
been rededicated by the Macabbees. The ox then came and lapped up
the water. The ox stands for the Islamic Turks who conquered
Constantinople, the last citade] of the Byzantine Roman Empire. The
shochait stands for the European powers who, before World War 1,
conquered all the world. There was absolutely no reason for World
War I. The Christians of western Europe ruled everything, and, of course,
the ruling families were related, but this century turned out to be the
most violent, murderous century of all. More people were killed during
this century than any other. The angel of death destroyed the hegemony
of western Europe. We hope now that we are in the last stage, when
G-d will destroy all war and death, and peace and harmony will reign.

At the seder, we transmit values to our children. We teach our children
that there is hope. That’s why Elijah the Prophet is the dominant figure
of this holiday and not Moshe, the liberator. Moshe is only mentioned
once in passing in the whole 1laggadah. The songs at the end of the
Haggadah teach us how we are to impart our values to our children.
We are here today because we learned these values at our grandparents’
and parents’ tables, We learned that Judaism is a great joy. Judaism is
a song, that this song will allow us to overcome our problems, However,
we not only need a song; we also nced to have a mechanism to renew
our song when we run up against the inevitable problems of life.

That’s where, of course, Shabbat and the holidays come in. They allow
us to renew our song. When we sing Adir Hu in which we mention
how G-d is pure, unique, wise, mighty, majestic, revered, exalted, etc.,
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why do we have to mention all these terms? We mention all these terms
so we should know that G-d will help us, that we have the ablity to
overcome, that (G-d will help us if we will make the first step. That’s
why, too, in the song, “Who Knows One - Eichad Me Yoadea™, we say
who knows one and go up to only 137 Why don’t we go further and say
who knows 14 or 157 Why 137 The answer is becausc G-d is unique
and special.

G-d creates out of nothing. and unless G-d puts His energy into
everything every day, everything would collapse back into nothingness.
It is similar to throwing a ball in the air. Because of gravity, the ball
will fall back down unless we impart enough energy into it so thar it
will either escape from gravity or the energy will be sufficient to
counteract the effect of gravity. and it will stay in the air. However,
every day we must infuse new cnergy. After all, the Sccond Law of
Thermodynamics, the Law of Entropy, says that everything should run
down. Why doesn’t the world just run down? The answer is because
(-4 is continually adding cnergy to the world. Every day 1is sheffa
comes down.

G-d has called upon us to be His partner in creation to continually add
energy to the world. Fach of us 1s called upon to continually add energy,
and how do we do 1t? We do 1t by imitating the 13 characteristics of
G-d, by being compassionate, kind, gracious, slow 1o anger, etc. Each
of us is important. lZach of us must add energy to the world.

We know that we were redecmed from I'gypt in the middle of the night
on the 13th of Nisan because this was the night that Abraham redeemed
his nephew, Lot, from the kings who had taken him captive. This was
the night that was designated from time of old to be a night of
redemption. Abraham rescued Lot, cven though he had earlier separated
from him because he could not get along with Lot’s sharp business
practices.
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On the seder night, we tell our children that we love them
unconditionally, and we will always help them, cven though we may
not always respect them. The greatest source of Jewish achievement
has always been the Jewish mother, who loves her child unconditionally
and gives that child a sense of self-worth, gives that child a feeling that
that child can do things, can add energy to the world, can help bring
redemption sooner. The Jewish home gave the children capacity to
achicve because the children knew that they were worth something,
The children knew they were loved unconditionally; the children knew
that no matter what their capacitics. they could always contribute to
the world and bring redemption closer.

I am reminded of the story they tell about Anna. It was 1946, and Anna
was about ready to get married. She was in a DP camp in Germany.
She had come from a Chassidic family before the war. She was sitting
in the bridal chair waiting for the bedecking ceremony to take place.
That is the ceremony whereby the groom comes and puts the veil over
the bride’s face before the wedding procession. After all, the groom
has to make sure he has the right bride. Besides, this is the time when
especially, according to the Chassidic tradition, the father of the bride
and the father of the groom bless the bride. They each come forward
and put their hands over the head of the bride and bless her with the
words that fathers bless their children with every Friday night: “May
G-d make you a Sarah, Rebecca, Rachel, Leah. May the Lord bless
you and keep you. May the Lord shine His countenance upon you and
be gracious unto you. May the Lord lift up His face to you and grant
you peace.”

Suddenly, Anna felt a {lood of warm tears flow from her eyes down her
face. This was only the second time in seven years that she cried a
flood of warm tears, She remembered the last time she had cried. It
was April 11, 1945. She was in Bergen Belsen. A terrible plague of
black typhus had infected the camp. She, too, was infected. She knew
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that if she lay down. she would never get up. She was staggering from
one place to another in the camp. Finally, she became overcome with
dizziness and sank down to her hands and knees. She knew, though,
that she could not rest. She saw a hill in front of her. She knew somehow
that if she could make it to the top of the hill, she would be all right.
She struggled for two hours 1o get to the top of the hill. When she got
to the top of the hill, she could not restrain herself and, for the first
time in six years. cried uncontrollably. A flood of tears rushed down
her face, and she cried out. “Papa, Papa. help me.” She knew her father
was somewhere in Bergen Belsen. Almost immediately, she felt the
warm hand of her father caressing her hair and telling her, “Daughter,
Daughter, do not give up. It will be all right.” Then he blessed her, like
he did every Friday night. After the blessing, she fell asleep.

The British were very near Bergen Belsen, and shortly after, they burst
into the camp and took her to a hospital where she recovered from her
typhus. After she recovered from her typhus. she determined to go back
to Bergen Belsen to see that hill. She went back to the camp. and the
hill she had climbed was @ mass grave, and in that mass grave was her
father who had blessed her from the world beyond. She now was sitting
in the bedecking chair waiting for her bridegroom to appear. Suddcenly.,
she felt the warm hands of her father caressing her hair saying to her.
“Daughter, be happy. Be jovous. You will have a wonderful home.
Remember your parents” values. May G-d make you as Sarah. Rebecca,
Leah, and Rachel. May the [Lord bless you and keep you. May the Lord
shine His face upon you and be gracious unto you. May the Lord lift up
His countcnance and give you peace. and may He bless you with
children.” Anna named her first child alter her father and her second
child after her mother.

May we all raise our children 1o give them hope. to know that they arc
loved unconditionally, to know that they can make a contribution 10
the world. and to know that they can bring redemption sooner. May it
so0n come. Amen.
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Blood, Effort, and Tears

ife is hard and being a Jew is hard. “Es iz shver tsoo sein a Yid.”

Life is hard because every day seems to give birth to new

problems. As long as we are alive, we must constantly summon
our inner strength to overcome unexpected challenges. No one can say
with assurance that there will come a time when he or she can just sit
back and relax. Every stage of existence has its problems. Children are
confronted with adjusting to parents and learning who they are.
Teenagers must deal with rapid growth and sexual maturation. Young
adults face the need of getting an education, choosing a mate, and
starting a family. Older people must learn to handle retirement and il
health. No age is free from problems.

It is hard to be a Jew because, as it says in the Haggadah, “In every
generation they rise up against us to seek our destruction.” There has
never been a period in Jewish history when Jews and Judaism have not
been threatened either by a Pharaoh who tries to physically enslave
and even kill us, or by a Laban who tries through trickery, treachery,
flattery, and material blandishments lo induce us to forsake our heritage.
It is hard to be a Jew because we want to be accepted. We want peace
with our ncighbors and we want to participate frecly and actively in the
life of our society.

It is easy to understand why so many Jews have succumbed to various
utopian visions of the future. We welcomed new regimes with new
philosophics, only to discover they were more tyrannical than the
previous governments. We welcomed the downfall of the Czar, only to
face Communists who were much worse. We embraced Western
civilization wholcheartedly, only to find that Hitler held our
acculturation against us, claiming that Jews were a virus in the
bloodstream of Germany. Zionists belicved that if we would only
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establish a state, we would be a normal people and live in peace. This
panacea too, has not been without problems. Hatred of Zionism and
Israel is widespread. The rabbis comrare the pronunciation of the word
Sinai to the word “sina” in Hebrew, which means “hatred,” suggesting
that at the moment that Jews accepted the Ten Commandments and the
Torah at Sinai, they became the focus of the world’s hatred. Hitler stated
this proposition very clearly when he said that he hates the Jewish
people because of its sentimentality and its Semitic God with His “thou
shalts” and “thou shalt nots.”

‘Today, many in the Islamic world say the same thing. Anybody who
has read the recent literature of Hamas knows that Hamas does not just
want to destroy Israel; it wants to kill Jews. The fact that people would
hate us so much that they would be willing to blow themselves up in a
crowded street or on a crowded bus just so that they could kill 10, 20,
or 30 Jews is mind-boggling. When we see thousands of people mass
in Iran, yelling: “Death to Israel! Death to Jews!” it is, to say the least,
terrifying, but it is nothing new.

Rabbi Gamliel declared that anybody who does not explain at the Seder
the importance of Pesach, matzah, and maror has not fulfilled an
essential responsibility. Why did Rabbi Gamliel emphasize these
particular aspects? The reason is that Pesach, Matzah, and Maror have
both positive and negative qualities. The Pesach, the lamb, can serve
both as symbols and as symbols of courage. The lamb was a source of
idolatry in Egypt, an untouchable animal because it represented the
Spirit of Aries. The lamb thus represented evil, but it also became the
symbol of Jewish courage. In spite of the danger, the Jews took a lamb,
tethered it for four days to their bedposts, and on the eve of the Exodus
slaughtered it and placed its blood on their doorposts. This act
demonstrated that the Jews had outgrown their fear of their Egyptian
masters, and strengthened by faith in God, were ready to assert their
freedom. God, not man, was to be their master.
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The second item to be explained is the matzah. Matzah was both the
bread of aftliction and of hope. It was the staple of the diet of a slave,
but when the opportunity to gain {reedom came suddenly, the Jews left
Egypt in such a hurry that there was insufficient time for their bread to
leaven. The people were willing to leave for the desert practically
without any provisions. They had faith and hope. Furthermore, matzah
also tcaches us that G-d helps those who help themselves. After all,
why did the people prepare provisions at all? Why didn’t they just rely
on G-d? The answer 15 that G-d never wants us o sit back passively
and wring our hands; He wants us to act. If we will begin to act, He
will then help us to overcome our problems. A child once asked me:
“Rabbi, why do we have to open up the door for Elijah, the Prophet?
After all, if he can go to every Seder al every Jewish house, surely he
can walk through a closed door.” I told him that while Elijah can enter
our homes without our help, he will not come unless we invite him in.
It is up to us to take the first step. We must open the door for him. As
someone once put it “Without G-d, we can’t; without us, G-d won't.”
I'recdom, success, safety, will not come to us; we must reach for them.
When we are confronted with terrorism or hatred, we should not let it
paralyze us, be we should take positive steps lo overcome it.

Finally, our duty at the Seder is not fulfilled unless we have explained
maror. bitter herbs. The Egyptians embittered our lives with hard labor,
mortar and bricks; that is the negative meaning of maror. However,
there is a positive aspect as well. At the Seder, we take the maror and
we dip it into the charoset. The charoset is sweet. There are two
meanings to the root of the word “maror,” *mar”™ in Hebrew. One is
“bitter,” the other “sir” or “mister.” One can be either a bitter person or
a respected one, the difference being whether one becomes full of
animosity or smothers the bitterness in charoset, in sweetness, in the
acceptance of the mud and bricks which make up so much of the essence
of life. Adversity and hardship can lead to failure or become the cause
and sqQurce of some of life’s greatest successes and most rewarding
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moments. As the Torah says about out ancestors, “But the more they
were oppressed, the more they increased and spread our, so that the
[Egyptians] come to dread the Israelites.” (Exodus 1,12.)

In every generation, the [laggadah goes on, we are obligated to see
ourselves as if we had gone out from Egypt, because in effect we have.
Each generation has to contend with diffcrent challenges, with different
enemies of the Jewish people. But with Pesach—courage; matzah—
initiative; and maror—perseverance, every generation can outlast those
who hate our people.

Just before we drink the second cup of wine, we thank G-d not only for
redeeming our ancestors from Egypt but also for redeeming us. Every
generation must be redeemed from its own Egypt. “Mitsraim,” not only
refers to Egypt, but it also means *“troubles™, “hardships”. Each
generation has its own troubles, its own challenges. G-d has and G-d
will help us to overcome all those who hate us—in America, in Israel,
and throughout the world. However, He expects us to take the matzah,
slaughter the Pesach, and when necessary, swallow the maror.

G-d is Always With Us

who went before us, especially our parents and relatives. It is

especially fitting that we say yizkor on Pesach since Pesach is a
family holiday, and we ali know how much we gained from those who
sat around the scder table with us, recounting their experiences. The
Sephardim say yizkor only once a year, on Yom Kippur, but the
Ahkenazim say it four times a ycar. As wc sit around the seder table,
we all miss those who are no longer with us, their insights, their special
recipes, their laughter, even their tears.

In a few minutes, we will be saying vizkor. We will remember those
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We all know that when we come to that part in the Haggadah in which
we recount the ten plagues, we are 1o take our finger and put it into the
wine and dip out a drop from the wine for each plague. This is to
symbolize that our cup of joy cannot be completely full because many
people were killed. We are not supposed to rejoice at our enemy’s
downfall. After ail, they arc human beings. too, That’s why the last six
days of Pesach we do not say the full Hallel. According to the Medrash,
the ministering angels were saying the full Hallel after the Egyptians
were drowned in the Red Sea, and G-d looked at them and said, “How
can you sing all these praises when My creatures arc being destroyed?”
Right before we recount the ten plagucs, in every Haggadabh it says that
we spill out three drops of wine when we mention the words “Dam,”
“V’Aish,” and “V’Seemros Oshan,” which means blood and fire and
columns of smoke, Why do we dip out a drop of wing every time we
mention this? After all, these were not the plagues that occurred in
Egypt. It is true that the {irst plague was the plague of dam, blood, but
there were no plagues of fire or columns of smoke. This is actually a
quote from the Prophet Joel and refers to a future redemption. The
rabbis, though, give three difterent interpretations to these three words.
The first interpretation is that it refers to the Korban Pesach. The Jewish
people had to prove that they were proud of their heritage, that they
had courage, and, therefore. they had to put the blood of the lamb on
the door, proclaiming to the Egyptian people that they rejected their
idolatry. Second, they had to roast the lamb whole over a barbecue,
again to show their pride. The Egyptians had to know what they were
doing. They could see the lamb over the open pit of fire. Third, since
they cooked it outside, the aroma of the lamb would spread far and
wide. and even those Egyptians who could not sce what they were
doing could smell what the Jews were doing.

The second interpretation has to do with what 1s necessary for the Jewish
people to survive. One, we have to be committed to Jewish ideals; the
blood here stands for the blood of circumcision, and also was blood
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that the Jewish peoplc have had to shed throughout the gencrations to
be Jews. The fire refers to the pillar of tire which accompanied the
Jewish people in the desert. and which proclaimed that even in the
darkest night when the Jewish people were being persecuted and
hounded, they should not give up. The fire of their faith and the fire of
their hope should burn deeply within them. The pillars of smoke stood
for the clouds which guarded them during the day. They, the rabbis tell
us, were to prevent the Jewish people from completely assimilating
when the sunshine ol prosperity and acceptance shone down upon them,
We sec¢ here in America how many Jews have assimilated, completely
shedding all their Jewishniess under the sunshine of prosperity and
acceptance. We have to remember even in periods of sunshine that
there are stiil clouds around and the world still needs the Jewish people
to teach them the lessons of Judaism,

This, however, does not explain why we take a drop of wine out of our
cup when we say these three words, The rabbis say there is a third
explanation which, unfortunately. has come truc in our days that the
blood of the Jewish people will run as rivers and we will be thrown
alive into the turnaces and our smoke will go up the chimneys (of
Auschwitz.) As we rcad earlier in the Haggaduh when Ben Zoma said.
“Why does it say that vou have o remember the exodus of Egypt ail
the days of vour life?” The ~days of your ite™ refer to your days. “All”
the days of your life reler to the nights. There will be nights in Jewish
history, but these nights will be followed by a great redemption.
Immediately after we learn about what Ben Zoma said, we learn the
Hebrew phrase, “Boruch Hamokom™, which means, “Blessed be the
place.” One of the names for G-d in Hebrew is “the place™. G-d is in
the world, but the world cannot centain G-d. G-d 15 with us in our
troubles, in our suffering. Each of us has problems. Each of us will
eventually die. Each of us will suffer from sickness or business problems
or psychological problems, but G-d assures us that He is there with us
and He will help us overcome.
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I am reminded of the story they tell about Shmuelik, who graduated
from the University of Vienna with an esoteric degree in engineering.
He also knew seven languages besides his native Hungarian. He was a
professor. All this ended with the Anschluss when Hitler moved into
Austria. His wife and two older daughters were immediately taken away.
He told his son and remaining daughters, “Don’t worry. G-d is in this
place, too. He will help us.” Then he was taken away. He spent the war
going from one concentration camp to another. On the last day of the
war, he was herded into a truck with 60 other survivors. They were told
by the German Nazi guards that they were going 1o be shot, as no Jew
should survive the war. As they were riding out into the countryside,
one of the guards turned to Shmuelik and said, “Sing.” He began singing
the song from the seder, “V’Hee Sheomdah.” The guard liked the song
and told him to sing louder. Pretty soon all the Jewish young men were
singing. The guard had them sing it not once but three times. He then
turned to Shmuelik and asked, “What does that song mean?” He said,
“In every generation they rise up to seek our destruction but the Holy
One, Blessed be He, saves us from their hand.” When they got to the
ravine, the guards pulled ten of the young men out and shot them. Just
as they were ready to take Shmuelik and the second group of ten, an S8
motorcycle pulled up. An officer shouted at the guards, “Germany has
surrendered. The Americans are just a mile away. Run!™ Immediately,
the guards threw down their guns, took off their uniforms, and melted
away into the population. Shmuelik said, “Blessed be G-d, Who is in
this place.” He tried to go to [sracl but was interned by the British and
even there at Cyprus, he felt G-d helped him overcome his problems.
G-d was in this place. In 1950, he came to Israel. A great miracle
happened. Within five days, he found his son Yossi. He never, though,
heard from his two younger daughters or his wife or his two older
daughters. Yossi entered a yeshiva and after high school joined the
army. He had a family and things were going well. Shmuelik, in spite
of his esoteric engineering degree and knowledge of eight languages,
found a job selling watches in Jerusalem. In 1982, his son was called
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up for the reserves and sent to Lebanon in the Peace for Galilee
Operation. He was wounded and sent to a hospital in Haifa, His father
was notified and, of course, wanted to immediately go to his son’s
side. He got onto a bus and made his way to Haifa, Unfortunately, as he
was leaving the bus. terrorists attacked and he was burned over 80
percent of his body. He was taken to the same hospital in which his son
lay and was even placed in the same room. He looked at his son Yossi
and said, *“Yossi, [ don’t think [ am going to make it Yossi said, “Father,
don’t talk that way.” Shmuclik said. “Why is it, son, that we say when
we comfort people after a loss, ‘“May the place {referring to G-d) comfort
you among the other mourners of Zion and Jerusalem?” “Remember,”
Shmuelik continued, “G-d 15 with us even when we die. G-d is in that
place, too. G-d will always give us the strength to overcome.™ Shmuelik
did not die but his son remembered what he said to him. G-d is always
in our place, with us especially when we turn to him.

That's, too. what our parents and relatives taught us, that G-d is there
to help us. When we have problems, He is there to lifl us up, to help us
overcome. Shmuelik was proud that G-d had helped His people to come
to Isracl, that He had helped tis people to have the strength to continue.
We all will die. but G-d will make sure that the Jewish people is eternal
no malter what. Our parents raised us to be optimistic and hopeful,
never to give up because GG-d is with us, Even in our worst problems,
He will help us. Let us hope and pray that we will always remember
that. Blessed be the place. G-d will eventually bring redemption to the
world. He will send the Mashiach. May e come soon because we all
have never lost faith. Amen.







ISRAEL INDEPENDENCE DAY

Universal Interests, and Parochial Values

¢ Jews have always lived under a dialectical tension.

\ ;\ / Abraham explained this stress very well when he approached
the Hittites to sell him a burial plot for his wife. He said, “I

am a stranger and a sojourner among you.” In other words, I am both

an alien and a citizen, a status that on its face, is an apparent contradiction
in terms.

Rabbi Joseph Soloveitchik explained that Abraham was not mistaken
The role of the Jew is to be both alien and citizen. He is part of the
greater world, contributing to it by being a good citizen and interacting
positively with everyone. At the same time he is also an alien, because
he must always remember that ultimately his religious values force
him to be different. Israel is a unique nation, “‘goy echad”, in the world.

Of course, every human being is under a covenantal relationship with
God ever since the time of Noah. Hence, every person must be treated
with respect and dignity. Jewish communities must care for the sick,
feed the poor and clothe the naked of all nations. These are obligations
that we have in common with all humanity. However, we have
additional covenants with God that we must honor as well. We cannot
just stress the universal and forget about the particular, and we cannot
concentrate only on the particular and forget about the universal.

This is indicated c¢learly by the fact that on the last two days of Pesach
only a portion of the Hallel, the Psalms that praise God and offer hymns
for His beneficence, is recited. We say the complete Hallel on the first
days of Pesach, on Shavuot, on the nine days of Succot, and even on
the eight days of Hanukkah, but not on the last days of Pesach. Why?
Because on the seventh day of Pesach, after the Jews crossed the Yam
Suf, Sea of Reeds, the Egyptians followed and were drowned when the
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waters of the sea retumed. To commemorate the mass death of so many
soldiers, even though they supported a regime that enslaved and killed
our forefathers, we temper our joy over the miracle and refrain from
reciting the entire Hallel. The Egyptians were human beings, too. (See
Mishna Berurah to Shulchan Aruch, Orach Chayim 490:4.)

One of the terrible legacies of the Holocaust is that many Jews have
abandoned this relation between universal and particular values. Many
Jews reject Judaism’s universal message, insisting that the Holocaust
has revealed that the gentile world hates Jews, so that Jews must now
concentrate on Jewish needs and causes. Since the world outside is
essentially out to get every Jew, our sole concern must be to do what is
good for the Jews. On the other hand there are Jews who want to make
sure that their descendants not suffer another Holocaust. Insofar as
society permits, Jews should therefore assimilate into the non-Jewish
world and cease to be different. Both sides are wrong. We are strangers
and citizens of the countries in which we live. We should preserve our
uniqueness and yet be part of our surroundings. We who live in America
must be loyal Jews and yet remain concerned and active Americans.

A similar problem exists in Israel today. Some on the left want to go so
far as to change the Israeli flag because it has a Star of David on it, and
alter the national anthem, and expunge from it every reference to Israei
in order to make the Arab citizens of Israel feel at ease. On the other
hand, there are Jews who want to deprive the Arabs of their citizenship
and even expel them from the country. Both groups are wrong. Israel is
a Jewish State, yet the rights of Arab and Christian inhabitants must be
respected.

This is the lesson that we must reaffirm today. Judaism has never been
a religion of us and them, but of family and friends. Judaism
encompasses both universal and particular values. The tension between
them must be maintained if Judaism is to remain true to itself.





